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Objection : Immediacy is of the nature ^ofBrah-
mata arrived at from the apprehension "of the word.
Through this we can establish the 'pramanya' of nididhya-
sana.

Reply ; No. Already knowledge has arisen from
one pramana and we have arrived at the 'vishaya sadbhava^
and then we are asked to admit another pramana which is
dependent on this. It is better to accept only one having ,
the power to give immediate experience. If two pramanas
are to be accepted^ jnana would not have self-validity. If
sabda alone is accepted it would have self-validity. Hence
it is proper to treat, 'manana' and 'nididhyasana9 as the
'phalopakarya angas' for 'sravana".

JIVANMUKTI :

Objection ;  Even Brahmaparoksha jnaria cannot
bring about the dispelling or destruction of 'anartha'; for
even when it is there we find the continuance (anuvritti) of
'samsara^. This is incompatible as soon as there is that
immediacy, the body must be left behind.

Reply : But we have shown that 'tattva jnana' is
different from the knowledge that the self is different from
the body.

Objection: It is true. Yet there is no difference
from the standpoint of 'phala'. Whether there is 'tattva
jnana' (apprehension of truth) or vyatireka jnana (contrary
knowledge), in both we find the continuous presence of the
'ahankara granthi' and its consequences.